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year]? We have non planted nor have we harvested orops.”

®  will direct My blessinig to you in the sinth year, and [ehe Jand] will pro-
duce enough crops for three years. 2 You will therefore be eating your old
crops when you plant {after]* the cighth year. You wilt stil] be eating your old
crops until the crops of the ninth year are ripe.

2 Gince the Jand is Mine, no land shall be sold permanentdy. You ave for-
eigners and resident aliens as far as [ am concerned, ™ and therefore, there
shall be time of redemption for all your hereditary lands,

[&n. Redemption of Land)

2 If your brother becornes impoverished and sells some of his hereditary |

land, & close relative can come wnd redesrn wht his kinsman has sold * % {The
same is true] if a man does not have anyone (o redeem it, but gains enough
wealth to be able to redesrn iv himsell ¥ He shall then caloulate the number
of years for which [the land] has been sold® and remirn the halance o the
buyer. He can then remrn to his heredivary land.

1 1§ he does not have the means w rerrieve [the land), then that which he
has sold shail remain with the buyer until the jubilee year. it is then veleased
by the jubiler, so thar {the original owner] can reture to his hereditary land.

ok

15 When your brother becomes impoverished and Joses the ability to sup-
_pore himself in the conmunity” YU MUSE COME 50 his aid. Help him supvive”
whether he is.a proselye or a n:{tive [3sraelitel®
8 Iyo not take advance [interestls or accrued dntenese” fram him. Eearyons
God, and let your brother live alongsids you. *' Do ooz make him pay
adwvance mrteress for your money, and do not give him food for which he will
have to pay accrued interest. % | am God your Lord, whi brought you out of
Egypt to give you the land of Canaan, land} o be a God for you.
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25. e et v If your brother bevomes impoverished. The Talmud sees this
verse as a direct result of not observing the laws of Shemittak. In Kiddushin
{202), R’ Yose bar Chanina points out that even the stightest violation of the lnw
of Shemittal will have & serious effect, The Torah fiself forbids explicithy
working the land during the Shemittah year, but does not explicitly forkid
selling its Fruits. However, since there is an implied prohibition against selling
the fruits of the seventh year, a person who does so will eventually be punished

and come to selt his personal propesty. If he does not take heed from this Jesson,

he will end up becoming impovesished and having to sell his fields as well, as
deseribed in this verse. Should he still fail to zeact, he will have to sell his house,
as described in v. 20: If & man shall sell a residence house. I he still does not
change his ways, he will even have to sell his daughter as 2 maidservant {Exodus
21:7). Although the sale of the gir} is not mentioned in this context, it is taught
that one would rather sell his daughter into stavery than borrow money with
fnterest - for the ransom necessary to free his daughter decreases with time,
whereas the amount needed to pay back an interest-bearing Joan continually
increases.

As his degradation continues, the person atrives at the stage of borrowing
money with interest {v. 36} and finally, he is reduced w seliing himself into
slavery (v. 39). The ultimate degradation comes in selfing himszelf in slavery to

3

- ¥ i your brother becomes qu*:ﬁéhsmius.snld..m_ymx,“i‘uda..mr work
him like a slave. @ He shall be with you jugt like an employer or a.resident
Band. e shall serve you only until the jubilee year, * and then he and his
children shall be free twleave you and 1o returs to their family, Heo shall thus
veturn o the hereditary tand of his ancestors.

+2 This is because § brought [the Israelites] out of Egypt, and they are My
slaves. They shall not be sald (in the market]* as slaves. * Do now dorinate
{such = slave} to break his spirit’® sinece you wust fear your God,

g ype> 32
% Bus if you do not listen to Me and do not perform all of these
“ commandments; * if you consider My decrees revolting, and if.
your being rejects My ordinances, in ovder not to perform all
My commandments, to annul My covenant — ™ then T will do
the same to you, 1 will assign upon you panic, swelling lesions,
and burning fever, causing eyes fo long and souls to suffer; you
will sow your seeds in vain, for your enemies will eat it. Y p il
burnt My attention agaivst you, you will be struck down before
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16. vy riwey gy — [ will do the same fo you. Ramban cbserves that the
punishments are mentioned here in the name of Hashem and are.addressed to
the people of Israel in the plural, whereas in the Tochachah of Dewteronomy.
Muses ysen the singular and speaks in his own name, although acting as God's
agent, Rambay sees the words n this passage a5 referring anly to the destruction
of the Fisst Temple, to the Babylonian Exile, and to the limited freedom grarited
by Cyrus, The Tochachah in Deuteronomy, on the ather hand, announces the
destruction of the Second Temple, Evidence that the Tochacheh of Leviticus
applies to the Babylonian Exile is provided by ve. 34 and 43, which speak of the
land that is left behind enjoying its Sabbaths. { The seventy years of Exile are an
atoriement For the seventy years of Shemitteh which were not properly
whserved while the First Temple stood.]
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Wha is the wise man that may understand this and he guestion of why the Beis Hamikdash was destroyed and the
who is he to whom the mouth of the Lord has spoleen Land left desolate was posed to the Sages and the prophets
that he may declave it? Why has the land perished, {(Nedarim 81a) MNone could explain until HaKadesh Baruch Hu
burnt wp like n wilderriess that none pass through? And Himself revealed that it was a result of having forsaken the Torah.
the Lord said, “Because they have forsaken my Torah, '}%The Gerara continues that the failure to lsten to God's voice and
which [ set before [hem, and have not abeyed My Va;ce, walle in the Terah's ways refers to their Failure fo redité Bircas

nor wilked theret (Yirmivahu @:11-13). haTorah.

1 Codhng Urisns Rbf“ »_S\q.]c&mm Breyac

ey anem Yonn o ey wn nm s ton
The first of these two verses is at the head of our Sidrah and in-
troduces the institutions of Yoveland Shmitiah, The second verse
leads over to the ensuiag greal social taws which demand strict-
est ohservance of righteouspess.and social justice sn.dewish life,
The Sazes { Tunchumal) have taueht us 1o understaad their inter-

redation. They refer to the Mishle verse &b py vy geor pon oo ngn
Sy n e v (28,22) The sellish person piles up wealth and
does not {eveny realize that want will be his lot™. xyiz pp wn m
s m ey o Yy vea This applies o Kain who murdered
hig brother because he wanted the wortd for bunsell, e never
sealized THATU Wi desd Ciuved only angmsh for him: 0n 1w
powa He ends his cursed existence as a refupee, constantly on
the_fur.
God rejected Kain's offering, and then he becarne a murderer.
The Sages find the motive for the rejection in the words e wam

Ay Ay s an Che brought his offering” from the frait of the
earth yows a1 abosn e o of that which was lelt over from his
own food. According to another view, these were seeds of fTax.
However, of Hevel, it says mzbmm nry graoan 891 02 1 dam
he brought his offering from the first-born of his sheep and (rom

-the best thereof. God turned to him and his offering. Kain
tidiculed the spirit which the Divine Law desired to plant in the
lewish people through ihe annyal Blkkurlm rites,

tion offering had to be taken from the early ripened fruit wh
distinguished the crop of the iand. Tis preseniation 1o the
wis accompanied by a praver of confession that was as spokert
fhe Jewish farmer: PRI R KD D CPRUR Y B ShenR v nkd
“Today I have acknowledged that | eptered the land™- fon
sithough his forebears tilled this soil perhaps for centuries
cordivg to the Sifri his praver of confession was designed ¢
press the feeling mam »es vy T am not ungrateful”. Whe
festive march of the Bikkurim bearers entered the roows o
Sanctuary the Levites {Bikkurim I} began to infone the P
(303 w2 i oornet elevate You, oh God, for Your
raised me from the depth.” Why the choiee of thig particii
Psalm?remn ve 2 pwar i The frujt that bad ripened f"
among the prime of the field had to be sel aside as dedication
fering, This rule expresses an admonition which, as none other,
must permanentlypermeate our Jewish consciousness,

- . In these and so many other phases of the
{Hewish life of duty we must demonsirate our deternination “1irst
ndd foremostito pronounce the blessing over the Torah”nna T
3 -wand &hen, whm we have done Qur sharc tum our ag-

o used in the service of Torah and its fe-giving goals POV TED
& qovr b vrowewa Moshe who devoted ali his energies to the
>§ulf‘ liment af Mitzoth—he should be the one toremain poor and
’mgayohanded”vmww KB AR Y Il From the' shavmgs of the

i

another place (Reh 5 vo) the Sages have given this admonit

another thoughtful formulation:

PrisBE PR PO RN T TIE TOR RwD ey gen 1w niosn A

pUYE TR 00 93 R mE mgmd por R0 Yrwew K’ el
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“Hew for yemctf (ihc tablets of the Law, says ch} ie.

order that he may beceme ric
The Sages summarize the bagic reason for the downfall of ¢
Jewish State in one significant sentence: TORN IMna Y3 AR
“they failed fram the first to pronounce the blessing on ih'.
Torah”. According to the profound commentary of our’ gma/t;«,
Rav 21"} our Sages did not trace the cause of ogr pational ruin to
the fact that ihe knowledge of Torak and of our obligation tg
fulfifl its laws had vanished. Even at a time when the Book Qf«?
Torah was_still_alive in the people’s mind the downfali of theg
State was a foregone conclusion in the eves of God. The peopl

siill studied Torah, still considered it a precious possession for.

which they were 1o praise God; hut this praise was not offered

*%rfit and foremost” for possg__mg the Torah. To the people the
;_*gmah was noi the most precious of all values, central source and
tzoal of ali thelr strivings and aspirations, Rather did the people
Zplace their own interests in the foreground and devoted alf their
Ptime and energy 1o their achiovement, What was left over of time

B

*

nd energy was devoted 1o the interests of Torah, This was a
ateful development which sooner or later was bound to lead to
omplete estrangement from God’s Torah,

o When our forefathers left Egypt they had not the sfightest infen-
Hon of breakiog the promise, handed down from their ancestors,
hat obligated them to take the remains of Joseph with them. But -
heir chief worry concerned the gold and sitver which was to

ake them rich. Time “left over’ [rom thelr preoccupation wilh
aterial b&lﬂﬂéiﬂg‘% would have sureiy been devoted to fulfill the
Mitzva of caring for Joseph's remains.

Y nor nmyy neen mpMoshe was different. His mainconcern
s the Mitzva of caring for Joseph's rempins, Had there been
me. for other matiers, he wouwld have surely turned to the
siness of acquiring material possessions——biit there seerned to
no time, Yes, fulflilling the Mitzveth often does require the
nunciation of material gain; ohservance of the Shabbos 15 not
mpatible with a "fake Helter”; meticulous ohservance of the
ietary laws at home and on the road does not allow for careless
fiance on any motley Kasheut habel; the education of our

dren for the Torah does not permit the parents 1o be satisfied

devoling a minimum of fime (o (he all-imporiant obligation
ch requires of them to lead their children before anything olse
. the sources of Torah in order to derive from them Lhe true
fih of Tife: finally, providing the right mates for their children
thieh requires of Jewish parents to concentrate mainly oo mak-
1g cerfain thai the Toral finds a true home in the houses which
fdre to be established.
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And if you say, What shall we eat in the seventh year?
Behold we may nol sow nor gather in our produce,’
then I will conmunand My blessing upon you in the
sixth vear, and it will bring forth produce for the
three years.’

Ramban explains that in the seventh year the people will
be eating from the sixth year's proditce. Lonsequently, only

in‘the seventh year will they begin 10 Worxy about what they
will have to gat in the eighth year, Thus the verses sead Hdn
The seventh year vou ask, “What shall we eat?” the produce
of the sixih vear, says God. will suffice. for threa years fsinth,
geventh, eighth) in the case of Shemittak, and four years
(forty-gighth, forty-ninth, fiftieth, fifty-first) in the case of
Yovel' ) ¥

A The Kl Yakar® points out a difficulty in_ the Ramhan.
How should there be cause fg or_ankiesy in the seventh year,
,seeing that it was promised that the vield in the sixth year
would be abundant enough to last three or four vears? Onee
this has peen witnessed in the sixth v ear, swely ane should
Stop worrving, The Kii Yakar answess ‘that_the blessing.in
tie Tood concerned net quantify but guality: even if only
4 small Theasure were aten, it would satisfy the sppetite.
TS &, 5 Tact, how Rashi® treats the words yawh anvd -

stomach.

Hence, the blessing is not before one’s eves. Satisfaction
one day doek not guaraniee o simA%g%ﬂﬁmiMjpnawmg
dav or needless to say, the following week, monill, o1 year.
If by the seventh year, then, one s troubled by the apparent
gradual depletion of resources, Tiod gives the assurance that
ihe special quality of the Tond will b a CONtnuous Diessng
for fhree yoars. Hence, one should trust in God and chserve
1l The laws 0f Shemiftah unhesitatingly.

aatd
B

29 The same idea can be applied to Sherittah. Ons does not
require a high level of perception to realise that God provides
for atl; this is manifest {0 everyone, since sach person finds
that he Oblmns exacily what he needs. 1o take this a stags
further, i should be noted that if 8 person worries sbout his

suitsTaRce BeToe The ~SHemitaah, hioards food and lives

parsioRIoNEY Bechnse of it fie Vilt i the end have just the
same a3 the man who trusted in God, but with less satisfagtion.
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With the Manns — everyone could see with great elarity
that God was looking after the well-being of sach. individual .
. — po-one received more or less than one Omer. Anindividual
who neveriheless feil wormied about his livelihood, might
st BaTlier I The snoming fo gather as much Manna as pessible
and carry his heavy iosd home — only to find on his retusy
that he was left with no mose than God intended him to have.
parprne pswnd T anwn me - the lesson of Manpa was
meant for all gencrations... Qur Sapes tell ys that sy ravins

men o POUp EWm - thie sustenance each of us wiil have
throihouE The yaar Rag Sieady Besi fiXed o Rosh Hastianah?
Thus, whether one takes great pains by pursuil of a livelihood
or allows oneself time and thought for Torah-study, relving
on God to care for one’s physical needs, one will ultimately
raceive exacily what God pre-ordained as one’s portion,
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Let us consider the position of this woman before leaving CPIRE CTARENT R PPYR T DNt KU VMO YD PERT e
R. Yosi’s house and after her return, Previously she had slept BRON BD PantT SR T hs HeRDT b R AR ATISN T e
in his house, eaten from his table, care-free and with an inward "
DRE R 1PN YR YRR T W3 gy oo wm Y3 ooy o.M

T calm. Now, she also slept in his house and ate from his table,
but with an aching heart, full of anxiety — she could have
saved herself so much pain and distress,

WNE UK TPVE DI, T TR Ba T 1B amR oo MR Bhe b
D AUUIT TN U BIT W SUTNY THR 39 YU iming, 15 AR 1
T ADYR VRIS I RN T R IR 93 9% IRR ST '

This episode teaches us that our lves and circumstances el
are shaped by Divine Providence, and that our endeavours in LR M 29 B UK ST PRI TR PER BT
R S T W el e B T e

quest nf material advantages will add anguish to our other
grounds for discontent, Happiness is denved from the know-
ledwe that our ommpiscient Father in Heaven has granted ali
His creatures the portions that are best for them.
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17. 13 18 1 APS ¢Y — DO NOT HARASS ONE AN ] "

i IV T 1 OTHER, 51183 ~ Here [the Torsh] enjolns
Eﬁ?}ng;m by - regarding verbal !xamt:;gz;wnt;“ 130 nige e sy~ that ome should nﬁi mnn:;
o @ 2:1 ngy wewn kb - nop give him advice W% nyte mrwy - that is sot appropriete for
“::, P EEHTHE W e hivde-aflife: gy - and the benefit  yer by — of
o m@n -ﬁrmn BNt - And if you will snyr  ym v — “Who knows eyl wnmn& o - T
e totentions when I gave the advice?" iy nay — 'Fhis s why it says, s nien,, —
H;;ﬂ shali haw?f temiaf your God™;  niayne gy - the One Whe knows thnugh‘iﬂ, 'y:ﬁv mn -

. ows your intentions,  YY viomy wpahy - Anyihing glven over to the heart, W ‘*-}‘s:m P
275 ey " - which no ane can recognize except the one b whose heard the ghmxgh% m
e L R - ) =

By g tabh - that {s given over fo apméﬁ;a hem ikt /gt — andd Bis
Y8 oy tagg -t ' gy -~ and: Bele Shought, b e b
~ This is why it had to say,  Pquro e, — “and you shall bave fear of your God.™ Al

F3 g e Y < AND YOU SRALL BAVE FEAR OF YOUR GOD. U1 byt wnyayf 'ny - Since 3 person's
mind  me EE Awp - is attracted to interest, wp wyp’y g ~ and # i difficult to
geparate onesel from i, uni Yapgy Ay — and he decides permisaion for himself, i.e., he gives
himsell Heense, vptm Ywps — because of bis fonds Yoy wibps vow - which were
unproductive for him while in {the berrower’s} possession, g 3yt — {the Torak) had to say,
ot R, - Vemd you shall have fear of your God.” o

f\Lr it~ Or, the verse alse speaks of  vps vty e - one whe bangs his funds ona non-dew, ie,,
one who falsely elaims that his money belongs.to a non-dew, it~y nyw? w13 ~ inorder to lend
them o o Jew Ny - with interest? =7 vy v - Hee, now, that this s a matter  vwen

P
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43, 1793 4 M KY - DD NOT SUBJUGATE HIM THROUGH SARE LABOK, ryiry vby ngxs‘gi;, e Wl

that jo not for aneed, vy *13 ~ hul is assigned only o opder to tovment bize, ¥ “en g -

é‘%‘ Do ot sy to him,  myy onn vz oo — Wi up thde eap for e, prvy o sy - and {the
master] does not need it, or  1Bn AR 1y ~ “Hoe wader the vine Ry 58 ~ weatil § come."™
~pxn xyy — Perhaps youwiltsay, 737 93 pas — “Ne one can folt ahout tho matber 3l o
— iftisforanced whon - eruoh,  Bug vsue - and Twill tell the slawel gy’ sy — that
it is for a need.” %Y e s w0 17 - Bee now that the matier i ghven over to the heart, Le.,
1sa one but he knows s true intentions, iy 4y — This bs why i says, Veoayn,, ~ “wad you

ahall have fenr [of your Godl'™ )
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All of this is symbelized by the failure 1o make a berachah prior 1o~
arning. The berachak begins, “viriypa wye Wy — the purpose

“of the mitzvah is to sanctify ws and to inspire us to holiness. The
second berachah emphasizes that the purpose of Torah is to make us
gy vy, — those who kinow and emulate God's character traits in

‘ordgr to develop a complete Torah personality. And the third
berachak emphasizes, "ty Y30 23 We WK — that God has
chosen us from the nations of the world and given ws the
responsibifity to become a nation of Kohanim and a holy people. The
bevachah enjoins us not to mevely hear the words, but to consider
their imgplications.

39
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Let us try to unaerstand what dimension the blessing adds to
Torah learning and how this deficiency is hinted to in the verse itself,
Yeshayahu (Yeshayahs 2810} castigated the Jewish people for
serving Hashem, “Command by command, line by Jine, a little here,
and a little there”” His rebuke was based on their failure to integrate
the observance of all the mitzvos into a unified service of God. Just as
Hashem is One, 50, teo, is His will one. He has one all-encompassing
request of man, As the verse says, “What does the Lord vour God ask
of you other than that you fear Him? {Dlevarim 10:12) What
Hashem demands. from us is 2 constant awareness of His presence
and of our obligation to emulate Him and act according to His will.
All the 613 mitzvos are in fact expressions of esmunah In Hasheny {see
Maharsha to Muakios 23b).

o

Since we are human beings in a physical world, we cannot relate to
God's will without it being broken down into segments that we can
deal with individually. Fmagine a globe of the world encased in a
larger globe. In the outer globe, 613 small windows are cut, each
window exposing a small portion of the surface of the enclosed globe.

A compasite picture From all the windows would yield a view of the

“globe within, 5o, teo, the individual mitzvos are mevely partial
manifestations of God's ane, all-inclusive will. Each mitzuah is a
window through which we glimpse a portion of that will

Thus there s e to leading a Torsh life than x

e Foal s inderstand the Imptications.of each.
mitzoah in the context of the overall Divine will that must shape onr
personality, outlook, and aciions. In addition to_shemiyah lekol
Huashein - lstening to God's voice and obeying His commands —
one must also have shemiyah bekol Hashern — listening into God's
vs@mn&ustanéing of the implications and meaning of those
mitzoos in their broader context. Observance of the Tomh “izav

Jeizaw, kav lekav,” ie, sule by rule, without sensitivity to the aspects
of Divine will revealed in each mitzoah, is inadeguate. ‘
Yaakov told Esav, “1 lived with Lavan and kept all 613 mifevos
and didn’t learn from his evil deeds,” Keeping the 613 milzoos emf:i
not Jearning from Lavan's evil ways dre two separate things. Only if
one seeks God's will within the mitzvos, can he create a Torah
hashkafah, a character and Kifestyle that pracludes being influenced
an's evil ways.
by%ile'waa the d .?iciency of the generation of the Churban. They
kept the mitzoos and learned Torah, but did so perfunctorly. ©. ..
With their mouths and lips do they honor Me, but their hearts are far
fram Me, and thelr fear of Me s as & commandiment of men learned

by rote” {Yeshayahu 23:13).

'ZﬁFm' this reason we refer to an observant Jew as a shomer Torah
W' mitzoos. At First glance, the reference to both Torah and mitzvoes
seems redundant, The intention is to emphasize thatin addition o
mitzoos, this person obeerves the Torah, the complete sxpression of
God's will
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- Take care to always study Toral diligently
s8¢ that you will be able to fulfill #ts com-
maods, When you rise from study, ponder
carvefully what you have lemrned; see what -
there is in it which you can put into practice.
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Summary:

Comnection:

Primacy and mastery of Hashem's ownership in this world.
Priority of giving charity.
Faith in business relations.

Seeing the Divine Hand in our lives [food for theee years].
Allowing this recognition to perroeate our being

Blessing of the Torah:

Primacy on our fives

Spirttual connection

Conchusion:
Seeing the whole picture ~ integration of the Mitzvos into a composite
refigious being.
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